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PREFACE. 


Mell meant Endeavour to promote the Inte- 
reſts of Chriſtianity, by reſcuing one of 
its moſt important Inflitutions from the | 

Barrens of Irreverence and Superſtition, can ne- 

ver fland in Need of an Apology. If is the Bu- 
neſs of the Clergy to explain as well as to enforce 
the Duties of their Religion ; the Value of which 
will riſe in Proportion as they are underſiood. 

F theſe Papers ſhould chance to fall into the 

Hands of the Right Reverend Author of The Plain 
Account, it is humbly hoped that his Lordſhip will 
give them an attentive Reading. The Subject is 
important, and commands bis Attention. And I 
am fully perſwaded that, if there is no favourite | 

Hypotheſis to ſerve, whoever ſeriouſly believes The 

Sacrifice of Chriſt, auill be eafily and naturally led 

to this Conclufion — that The Lord's-Supper i 11 

Feaſt upon it. 

T really know not any Objeftion to this Notion of 

| the Lord's-Supper. Some Objections have indeed 

|| Hbeen urged, with an Air of great Importance, as 
of they bad a mighty Force, though they are utterly 

impertinent. One, drawn from the Abſurdity of 
Vp the Lord's- Supper to be a Feaſt _ ar 
„ after 
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10 1 J 
after the Sacrifice of Chriſt, before the Sacr ifice 
itſelf was offered, was obviated by our Saviour him- 
elf in the expreſs Words of the Inſtitution. This is 
my Body which is broken — this is my Blood which 
is ſhed. Here he plainly ſpeaks of his Body as ac- 
tually broken, and of his Blood as actually poured 
out. And therefore this Rite muſt neceſſarily relate 


to what the Diſciples were to do after Jeſus was 
crucified. The Truth 1s, in whatever Light you 


conſider the Lord's-Supper, you muſt confider it as 


relative to an Act already paſt. View it only as a 
bare Remembrance of Chriſts Death. « The Diſ- 
« ciples, as a celebrated Writer will tell you, could 
& not do the Actions here named in Remembrance 
*, any Thing done, which was not then paſt and 
done. But after his Death they could. For 
«then, though not before, they could eat Bread 
cc and drink Wine in Remembrance of his Body 
«actually given and broken, and of his Blood ac- 
e tually given and poured forth.” It is therefore 


extremely unfair, to urge That as an invincible 


Objection to one particular Netion of the Lord's- 
Supper, which is of equal Force againſt any other. 


| There is another Objection, which T ſhould have 
paſſed over, had not the Author introduced it with 


much Solemnity, and repreſented this Notion of the 
| Lord's-Supper, not only as having no er : 
in n Scripture, but . as ubverfroe of it. 


8 | 


* 
Author I mean is the Remarker on Doctor War- 
burton. He prudentiy conceals bis Name, and af- 
fumes the Title of A Country Clergyman. Who- 
ever be be, he is no great Clerk. But he will take 
upon him to ſay, that St. Paul could not conſider 
_ the Lord's-Supper under the Notion, or as having 
the Nature, of a Feaſt upon the Sacrifice of the 
Croſs, without being guilty of Self-Contradiftion, 
and ſubverting the very Foundations of the true 
Faith in Jeſus Chriſt. A heavy Accuſation this ! 
But let us ſee how be ſupports it. For the true 
Faith is, that we believe and confeſs, that Chriſt = 
was offered to bear the Sins of many. By which 
Paſſage in St. Paul it is plain, ſays he, that the 


Death of Chriſt upon the Croſs is of the Nature + 
@ Sacrifice for Sin, the Blood of which was brought 


into the holy Place to reconcile withal; and there- 
fore by an expreſs Law could not be feaſted upon. 
Admirable Reaſoning ! The Jews were forbidden 
by an expreſs Law to feaſt upon Sin-Offerings — 
therefore Chriſtians are forbidden by 7he ſame 
Law. But, in the Name of Logic | how does this 
Author get at his Therefore? Does the Fewiſh 
Law bind Chriſtians? Or, if Moſes, for parti- 
cular Reaſons, forbad the feaſting upon a Sin-Of- _ 
fering, might not Chriſt, for particular Reaſons, 
injoin it? The fingle Point in Queſtion is the ſpe- 
cific Nature of the Feaſt. Is the Lord's-Supper 
: a Feaſt 


D vi J 
4 Feaſt upon a Sacrifice? Or, is it not? The 
ſpecific Nature of the Sacrifice, whether Sin-Of- . 
fering or Peace-Offering, is quite a diſtinct Con- 
 deration. And if this Objector had been as well ac- 
quainted with St. Paul's Writings as he would ſeem 
_ fo be, he would not have dared to charge him either 
_ with Self- Contradiction, or with the Guilt of Hab. 
verting the very Foundations of the Goſpel, for in- 
culcating this important Notion of the Lord's- 
Supper. In his Epiſtle to the Hebrews he expreſs- 
| by tells us, that the Prieſthood being changed, 


there 1s made of Neceſfity a Change alſo of the "x 


Law. And again, there is verily a diſannulling 
/ the Commandment going before. Chriſtians, 
4s well as Jews, have a Prieſt and a Sacrifice. 


But the Law concerning Both is changed. So that 


_ the Objection amounts only to this — that the Chriſ- . 
tian Feaſt is not a Jewiſh one. And by the ſame 
Method of reaſoning, or rather of no-reaſoning, 


I, be Objettor might have gone on and proved, that 
Chriſt was feither a Sin-Offering nor a Prieſt, 


Becauſe forſooth! he was not ſlain in the Temple, 
nor his Blood brought into the holy Place; and 
becauſe he ſprang out of Judah, of which Tribe 
| Moſes ſpake nothing concerning Prieſthood. Here 

our Remarker has fallen into that very Blunder 
which he would willingly fix upon thoſe fine Writers, 
Dottor Cudworth and Doclor Warburton, and 

feen 
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ſeems to thi nk that two Things cannot be compared | 
together unleſs they reſemble each other in every Re- 
ect, and has no Notion of any Similitude, but 
what, to borrow his own ruſtic Phraſe, crawls on 
all four. Whereas if they agree in any one prin- 
| Cipal Reſpecs, if there is a Likeneſs in any one 
Principal Circumſtance, this is ſufficient to conſit- 
tute the Analogy. And this is that perfect Anal- 
gy which Doctor C udworth ſpeaks of between the 
Chriſtian, Jewiſh, and Pagan Feaſts, that one 
common Nature which Do#or Warburton af- 
cribes to them. They do not mean, as the Remark- 
er miſrepreſents their Meaning, that there muſt be 
aà perfect Analogy between them in all Points, one 
common Nature throughout, (they could not but 
know the contrary) but they mean, that as far as 
the Analogy holds it muſt be perfect. And they 
place the Analogy where the Selle himſelf has 
placed it. Conſider his Defign and his Argument. 
He is to prove, that eme Corinthian Chriſtians 
were guilty of Idolatry. As his Medium, be in- 
lis upon their eating Things offered in Sacrifice 
to Idols. Now, ſays he, eating Things offered in _ 
Sacrifice to the true God is confeſſedly, among Jews 
and Chriſtians, the Means of communicating with 13 55 
bim. This he puts in ſuch an interrogatory Form 
as amounts to the ſtrongeſt Affirmation. The Cup 
— 15 it not the Communion of the Blood ? The 
| Pread 
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Bread — is it not the Communion of. the Body 
of Chriſt ? He does not ſay, that we communicate 


With, but of, Chriſt ; of bis Body which was bro= 
ken, and of his Blood which was ſhed for us. 


Our Communion is with the Father through the 


Son. Chriſt, fegſted on in the Lord's-Supper, is 


the common Link that unites both Parties together. 


Juſt as feaſting upon the legal Sacrifices was the 
Means or Bond of Union between God and the 

Jews. Therefore They, who partake of a ſimi- 

lar Feaſt, and eat Things offered in Sacrifice to 

IJols, communicate with thoſe Idols. — The A- 

Poſilès Argument is. ſo exceeding plain, that he that 


runs may read it. 


Let me obſerve before J leave this Point, that 


St. Paul, in his Time, might prove the Nature of | 
4 Pagan Feaſt from its Analogy to the Chriſtian 


Feaſt. We on the contrary, in theſe Days, are ob= + 


| liged to prove the true Nature of our Chriſtian 
Feaſt from the Analogy which it bears to a Pagan 


De. 


der all, it is peaſant to ober we, that our Re- 


marker, though be is ſuch a ſtrenuous Oppoſer of 
this Notion of the Lord's-Supper as to have writ 
Six penny-worth of Oꝶjections to it, does yet im- 
plici tly affirm the ſame, though he expreſſly contra- 
dicts it. At the Bottom of Page 21 be bids us com- 


pare Heb. x111, 10, 11,12. and Lev. VI. zo. The 
| _ Iwo 
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two Paſſages land thus. No S1n-Offering, whoſe 
Blood is brought to reconcile withal in the holy Place, 
ſhall be eaten; it ſhall be burnt in the Fire. 
We have an Altar, whereof they have no Right to 
eat which ſerve the Tabernacle. For the Bodies 
of thoſe Beaſts, whoſe Blood is brought into the 
| Sandtuary by the high Prieft for Sin, are burnt 
| without the Camp. Wherefore Jeſus alſo, that he 
might ſanctify the People with his own Blood, 
| Juffered without the Gate. The Inference from a 


i Compariſon of the two Paſſages is this —— The 


Lord's-Supper is a Feaſt upon a S1N-Offering. 


Me Chriſtians, ſays the Apoſtle, have an Altar, 


that is, a Sacrifice, (juſt as the Term Table is 
1 Frequently put for the Proviſion upon it) whereof 
no Jew, by the expreſs Prohibition of the Law, 
bas any Power to eat. For the Sin-Offerings are 
intirely burnt without the Camp. Now Jeſus, that 
be might ſanctify his People with his own Blood, 


ſuffered without the Gate. Jeſus therefore is a © 


Sin-Offering. And yet We are allowed to feaſt 
upon him. Thus ſtands the Apoſile's Reaſoning, 


— 101b Verſe has any Connection with the 1116 


and 12th. Elſe what Advantage has the Chriſ- 
tian? If Chriſtians feaft only upon a Peace-Of- 
fering, the Jews are upon a Level with them. Of 

this Altar, or Sacrifice, even They might eat. 
The dt Minguiſai * nne therefore of Chriſtians 
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above the Jews from this View of the Paſſage, 


 confiſts in this A that feaſting upon a Sin-Offering, 


which was prohibited by the Jewiſh Law, is al- 
lowed and injoined by the Chriſtian, And thus | 
the Remarker's Reaſoning is felo de ſe, and deſiroys 


itſelf.— This is a ſtriking Inſtance of that Judg- | 
ment and Accuracy, for which this Thing is ſo 
very particularly commended by the Reviewers, 


Having mentioned theſe Monthly Writers, I 


ſhall take Notice of a third Objeftion, which They 
have been pleaſed to advance againſt this Notion of 
the Lord's-Supper. If there be this Analogy be- 
teen the Lord's-Supper and that antient Rite a- 
mong the Jews of feaſting upon Things ſacrificed, 
and eating of thoſe Things which had been offered 
to God, then, by Analogy to this, the Chriſtian 
Feaſt muſt become a real Sacrifice. — I is true. 
Aud was not the Chriſtian Feaſt [upon] a Real Sa- 
crifice, I ſhould be very little ſollicitous about it. But 


then let the Objettors know, that the Sacrifice, for 


which we plead, is That of Chriſt Once offered on | 
the Croſs. We neither offer a new Sacrifice, nor do 
awe repeat an old one. But we conſtantly exhibit | 
the One Sacrifice of Chrift i @ conſtant Celebra- | 
tion of this Feaſt upon it. As often as we eat the 
Bread and drink the Cup, we ſhew the Lord's 


Death. — We expreſs viſibly, by Actions inſtead 
of Words, the Grand Sacrifice of Chriſt Once of- 
"m 8 


(«1 
Fred. And Chrift is no more crucified afreſh in 
the one Mode of Expreſſion than be is in the other. 


I once intended to have ſaid ſomething in De- 
fence of what I had aſſerted concerning the Paſs- 
over mentioned by St. Luke, as the Thought was 
really my own. But 1 ſhall ſave the Reader and 
myſelf this Trouble, having ſince learned from Doc- 
tor Waterland, that this Opinion (viz. that the 
_ Paſſover mentioned by the Evangeliſt is the Chriſ- 
tian Paſſover, or Lord's-Supper) had ſome Pa- 
_ trons of old Time, more of late, and ſeems to gain 
Ground. — Indeed, whoever duly compares the four 
 Evangelifts together will be apt to wonder, how the 
Critics could ever think of any other. 
I have nothing more to add than to deſire Thoſe, - 
into whoſe Hands this plain Diſcourſe may chance 
to fall, to read it with the ſame honeſt Diſpoſition 
with which it was compoſed ; without any falſe 
Bias of Party- Attachment, illiberal Prejudice, or 
preconcerved Opinion; but fairly to allow the Evi- 
dence its due Weight ; to ſeek the Truth in the fin- 


ere Love of it; and then the Truth ou make 
| them 2 
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100. XI. 26. 


For as en as ye eat this Bread and - 


drink his Cup, ye do ſhew the Lord s 
Death till he come. 


it is of the higheſt Importance to inquire into 
the true Nature, End, and Deſign of it. And 


indeed this is the more neceſſary, becauſe, what 
through Knavery or Folly, what from real Su- 
perſtition on the one Hand, or an affected Ab- 


horrence of Superſtition on the other, this Ve- 


nerable Myſtery has been either raiſed into a Sa- 


crifice, or ſunk into a Ceremony. And That, 


which was intended to unite the Hearts of Chriſt- 
| tans in one holy Bond of Peace, Has proved the 
| unhappy Occaſion of dividing their Sentiments, 
and of alienating their Affections. It hath ſet 


85 the Father againſt the __, and the Son againſt 


the 7 
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S the n is the diſtinguiſh- 
ing Characteriſtic of the Diſciples of a 
Cruciſed Saviour, being appointed to 
e ſhew forth his Death till he come,” 
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che Father. And the we” Foes to the Lord | 
Je eſus have been thoſe of his own Houſehold. 


Give me Leave therefore, in diſcourſing on 


chis eſſential Branch of Chriſtian Worſhip, to 
lay before You the Scripture Notion of it. I ſay, 


the Scripture Notion of it. For if we were to 


frame our Conceptions of this Sacred Rite from | 
mere human Syſtems, changeable. and various | 
as Times and Writers, we ſhould be, in ſome | 
Point or other, miſled. | 


The Occaſion and A of this Holy In- 


ſtitution are recorded, with ſome little Variation, 
by three of the Evangeliſts. What they have 
ſaid will be conſidered hereafter. In the mean 
Time I ſhall confine myſelf to St. Paul's Ac- 
Count of it, delivered to him by immediate Re- = 
velation from Chriſt himſelf. ” 


The Lord Jeſus, the ſame Night, in u which 1 


Ls he was delivered up, took Bread, and when he 
had given Thanks and bleſſed, he brake, and =, 

e ſaid, take, eat; this is my Body which is bro» 
« ken for you; Do this for a Memorial of Me. 
After the ſame Manner alſo (he gave) the Cup, 
when he had ſupped, ſaying, this Cup is the | 
ee new Teſtament in my Blood; Do this, as oft | 
ce as ye drink it, for a Memorial of Me.“ | 


To which the Apoſtle immediately ſubjoins, 


by way of Fanden For as often as ye | 


: 
cc eat ; 
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« eat this Bread, and drink this Cup, ye do ſhew, 


«or ſignificantly expreſs, by theſe Aetions, the 
Lord's Death till he come.“ 8 


Hence it plainly appears, that the Lord So 


Supper is a commemorative Repreſentation of the 


Death of Jeſus, of his Body which was broken, 
and of his Blood which was ſhed, for us. 
Io give You the clearer Notion of this, it 
will be proper to obſerve, that Men have two 


Ways of conveying their Thoughts to each o- 
ther — by Words and by Actions. In this Age 
and Nation the former is chiefly in Uſe, but the 
| Hltter is more expreſſive. For Aclions, having a 
| natural Signification, and moving before the Eye, 


mult neceſſarily make a ſtronger Impreſſion up- 


on the Mind than Words, which have only an 
| arbitrary Signification, and enter by the Ear. 
| Accordingly we find, that among the Eaſtern 
Nations Action was the principal Part of Con- 
verſation. In this Manner God frequently in- 
ſtructed his Prophets, and the Prophets the 


People. Thus the Reſtoration of the Iſraclites 


3 from their Captivity was ſtrongly repreſented to 


Ezekiel, in a 2 W a Reſurrection of dry 


2 1 8 XI. oa 


b Segnius irritant animos demiſſa per aurem 
Quam quæ ſunt oculis ſuljecta  flaelibus. 


Bones. 


—_ 
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Bones. Thus alſo God acquainted Peter wit! 


his gracious Deſign of admitting the Gentiles in- 


to his Church, by exhibiting a Variety of un- 


clean Creatures, any of which he was command- 


ed to kill and eat.* So again, juſt after our 
| bleſſed Maſter had inſtituted his Supper, upon a 
Strife ariſing among the Twelve which of them 


ſhould be the Greateſt in his Kingdom, he 


taught them by a very expreſſive Aion, that | 
of waſhing their Feet, the firſt and laſt Leſſon I 
of the Goſpel — Humility. * 


Hence aroſe the Uſe of Types 3 in Religion. 7 


For Types are nothing elſe, but ſpeaking Ac- 
tions. Theſe made up the moſt conſiderable 
Part of the Jewiſh Inſtitution, which was fo 


admirably contrived by its divine Author, that, 


although it was more immediately calculated to 

amuſe a carnal People with material Images, 

it had likewiſe the Shadow of ſpiritual Things 
to come. To go through and explain every 


Branch of this curious Syſtem would greatly ex- 


ceed the Bounds of a ſingle Diſcourſe. At pre- 

ſent, therefore, I ſhall only mention that vital 
Part of Jewiſh Worſhip, the Paſchal Feaſt; it 
being that which, if ] may ſo ſpeak, * our I 


1 XX«XVII. 114. b das X. 128. 
& Joby XIII. 414. 


| bleſſed 
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bleſſed Saviour the Hint of inſtituting his Sup- 


| The En, in its primary and e In- 
tention, was deſigned as a Memorial to the 
Children of Iſrael of their wonderful Deliver- 
ance from Egyptian Bondage. But its principal 
and moſt important Object was the Death of 
Chrift, which it prefigured in all its Parts. The 
Month, the Day, the very Hour, in ſhort, all 
the moſt remarkable Circumſtances relating to 
the one were exactly deſcribed and ſhadowed 
out by the other. Hence we ſee the Truth and 
Propriety of what * ſus told the Jews — © the 
«Law Prophefied ; ;” that is, it prophefied. by 
Signs. * 1 
Sign then, or Types, or Fi igures, or Sis 
hols, (call them which You pleaſe) taking up | 
ſo conſiderable a Part of the old Diſpenſation, 
5 meg eaſily and naturally find a Way into the ö 
Of this King is +. ths eas. el 


a Matt. XI. 13. 


b Baptiſm is likewiſe of this Kind. — Buried with kim 3 in - 5 


| Baptiſm, wherein alſo ye are riſen with him. Col. II. 12. = 
Rom. VI. 4.5. And as this Rite repreſents the Death of Chriſt 
in general, ſo our Church has added a ſignificant Circumſtance 
to deſcribe the particular Manner of it, the Death of the Croſs. 
She does not preſcribe the Uſe of the Croſs as a Charm, to ope · 
rate, I know not how, mechanically on the Perſons baptiſed, but 
only as an expreſſive Sign, in toten that-they ſhall not be a- 
*ſhamed to confeſs the Faith of Chriſt crucified.” It is amazing 
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which, as I ſaid before, the Death of Jeſus is | 


repreſented as well as commemorated ; or, in the 


emphatic Language of St. Paul, « Jeſus Obrift is 
« evidently ſet forth crucified among you.” * 


But farther — Eating and drinking are convi- 
vial Terms, and the Lord's-Supper, as the very 


Words imply, is a religious Fegſt. And when 
wee reflect, that what we eat and drink in this 
holy Supper are the Body and Blood of Chrif, 
we are naturally led to conſider it under the 3 


larged Character of a Fraſt upon a Sacrifice. St. 


Paul would inſinuate this to us, when he takes 


particular Notice of the Time of its Inſtitution, | 


et the very Night in which he was delivered 
p; not ſimply delivered by the Treachery 
of Judas, but by the determinate Counſel and 

Foreknowledge of God. For unleſs this was 

our Saviour's Deſign in the Inſtitution, we can- 

not ſee a ſufficient Reaſon for his making Choice 

of that particular Time, n nor for the ſacred Wri- 
ter 8 recording. it. 


55 that ſuch an lunocent Ceremony ſhould ſtand in Need of an Apo- | 
| logy, But ſince ſome Perſons have been ſo weak as to ſtumble 
at it, it was not improper to ſay thus much, if not for their Con- 


_ yet at leaſt for our own en, 
n Ge. NI... 


b nagech h. = Rom. IV. 25. Who was Aue eg 
for our dan, 


But 


112 U 
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But what the Apoſtle only inſinuates in this 
Place, he expreſly aſſerts in another. We have 


an Aar, whereof they have no Right to eat 
ho ſerve the Tabernacle.” * Here he plainly 
alludes to the Jewiſh Cuſtom of Feaſting upon | 
the Sacrifice, and by that means communica- 
ting in the Benefits of it; and he ſpeaks of the 
Lord -Super under the ſame Notion. His Ar- 
gument is addreſſed to certain Judaizers, Who 
were attempting, with ſtrange Inconſiſtency, to 
incorporate the burdenſome Ceremonies of the 


Law with the plain, ſimple Inſtitution of the 
Goſpel. © Be not carried about, ſays he, with 


« diverſe and ſtrange Doctrines, for it is a good 


e Thing that the Heart be eſtabliſhed with 
Grace, not with Meats, which have not profit- 


ed them who have been occupied therein. We 


<« have an Altar, whereof they have no Right to 


eat who ſerve the Tabernacle.” They, who 


are ſtill in Bondage to the Law, cannot poſſibly 


receive any Benefit from the Croſs of Chriſt, the | 


Altar, r od the Apoſtle ſtyles it) upon wah . 


a Heb. XIII. 10. 
b Reconciled unto God by the Croſs, Eph. I It. 16. having 
made Peace through the Blood of his Cro/7. Col. I. 20. he bare 


our Sins in his own Body on the Tree, 1 Pet, II. 24. Let me 5 


_ obſerve, that the 11th Verſe, which begins with for, is no 


Proof of what was aſſerted in the 1oth, that Jews have no Right : 


to eat of the Chiſtian Sacrifice, but it is a new Argument to 
| & 2 Wo.ithdraw 


he made a gl of himſelf, and of which we 


* Chriſtians are Partakers in the Lord's-Supper. 
The Reaſon is evident. The Jewiſh Feaſts were 


prefigurative, looking forward to a future Act of 


Mercy. The Chriſtian Feaſt is cominemora- 
tive, and looketh back upon the ſame Act of 
Mercy already paſt. To communicate therefore 
in the prefigurative Feaſts of the Law was, in 
Effect, denying that Fe ſus Chriſt is come, and — 
has been put to Death, in the Fleſh; and con- 
ſequently muſt exclude ſuch Perſons from the | 
Benefits of it. — This ſeems, to me, to be the | 
true State of the Apoſtle's Argument. And it 
amounts to neither more nor leſs than what he 
 fays elſewhere to Perſons of the ſame Stamp. It- 
ye are circumciſed, if ye depend upon the Law 
for Righteouſneſs, Chri/? ſhall profit you nothing. 


; withdraw the Judaizers from their Attachment to the Law. Now 
for this he offers two Reaſons, 1. They, who adhere to the 


Law, are excluded from all Benefits of the Chriſtian Sacrifice. 


2. Adhering to the Law, whilſt they embraced the Goſpel, was 
inconſiſtent with Jewiſh Principles. For the legal Diſpenſation 


was relative to the Chriſtian as the 'Type of it. Conſequently both 


| Diſpenſations could not ſubſiſt together. Now, ſays he, you al. 

low, that Chriſt, ſuffering without the City, anſwered to the | 

: yearly expiatory Sacrifice burnt without the Camp. Therefore let ; 
us go to him eit hon, the Camp let us abdicate the Law and 

£ all its Typical Sacrifices, and truſt entirely to the Merit of Chriſt's 


| Real Sacrifice, which has rel e and 0 every other. 
2 Bel V. * | | 


This 


We e eee 


(61 


This Opinion will receive additional Support 


from another Paſſage of our Apoſtle, relative to 


the Lord's-Supper, and declaring the true Na- 


ture of it. It is in his firſt Epiſtle to the Corin- 


thians, where he is exhorting them, from this 
very Topic, to flee from 1dolatry. At the Be- 


ginning of the Chapter he reſumes his Diſcourſe 
on this Subject, which had been interrupted in 
the preceeding one by ſomething of another Na- 
ture, and informs them, that all their Fathers 


were equally poſſeſſed of great invaluable Pri- 


vileges — © they were all under the Cloud, all 
e paſſed through the Sea, were all baptized with 


« the ſame Baptiſm, all ate the ſame ſpiritual 


Meat, all drank the fame ſpiritual Drink” — 
and yet, for want of a right Behaviour under 


thoſe Means of Grace, God was highly diſplea- 


ſed with many of them, and overthrew them in 
the Wilderneſs. Now theſe Things, ſays he, 
were our Examples, and are to be applied by us 
for our Admonition, that we ſhould not be Jo- 


laters, like ſome of them, as it is written, the . 
People ſat down to eat and drink, namely, what 


! had been offered in Sacrifice. Wherefore, from 
| this Inſtanceof Miſconduct, in your Forefathers, 


my dearly beloved, flee from Idolatry. 1 ſpeak 


as to wiſe Men, Judge ye what I ſay. You aſ- 


ſume and appropriate to yourſelves the Character 1 


of 
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of wiſe Men, and I appeal to You as ſuch. 
Judge * then, but judge n what 1 


ſay. 


"Drinking - « the Cup of Thai ring which | 
ce we bleſs, is it not the Communion of the Blood | 
« of Chriſt? (Eating) the Bread, which we 
«break, is it not the Communion of the Body 
of Chriſt? (So that we, though many, are one 
Bread, even one Body, for we are all Parta- 
« kers of that one Bread —the Body of Chriſt.) 
« Behold Iſrael after the Fleſh. Are not they, 
ho eat of the Sacrifices, Partakers of the Al- 

«tar? What ſay I then? that the Idol is any 


a Toy ov. Something is left to be ſupplied as above. = 
b According to our public Tranſlation St. Paul argues in a 


1 Circle; firſt proves a Communion of Chriſt's Body from our U- q 
nion with each other, and then our Union with each other from 
a Communion of Chriſt's Body. The Bread &c. for — for —. 
A Method of reaſoning highly unworthy of our great Apoſtle! 


But indeed our Union with one another is not any Proof, and 


therefore could not be defigned as a Proof, that we communicate 
of Chriſt's Body, nor has it any Thing to do with the Apoſtle's 
Argument. The ſingle Point, which he had in View, was our 


Communion with God, by eating thoſe Things which had been 


_ offered to hin, viz. the Body and Blood of Chriſt. And this was 
in order to eſtabliſh his main Point, that ſome Corinthian Chriſ- 
tians, by eating Things offered to Idols, communicated with thoſe 


1dols, But though our Union with each other is no Part of St. 


Paul's Argument, yet the Mention of our Union with God ſug- 


geſting it, he artfully throwed 1 it in to anticipate his «Rover of 
their Diviſions. 
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cc Thing ? | 


= «Idols ie any Thing ? But I ay, that the Things 
e which the Gentiles ſacrifice, they ſacrifice _ 
| « [Jonas] to Demons, and not to God; and 
„ would not that ye ſhould have Fellowſhip 
« with Demons. Ye cannot drink the Cup of 
e the Lord and the Cup of Dæmons; ye cannot 
«he Partakers of the Lord's Table and of the 
Table of Dæmons. Do we provoke the Lord 
to Jealouſy? Are we ſtronger than He?“ - 
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te Thing? or that which is offered in Sacrifice to 


The Apoſtle's Reaſoning evidently proceeds 


- upon this Principle, that the three Feaſts, Pa- 
gan, Jewiſh, and Chriſtian, had one common 
Nature, and were expreſſive of a federal En- 
1 gagement. As Chriſtians, therefore, by the Acts 
| of eating Bread and drinking Wine, the Repre- 
ſentatives of Chriff s Body and Blood, profeſſed 
| themſelves Diſciples of a 1 Saviour, and 
partock of the Benefit of his Death — As Jews, 
by eating of the legal Sacrifices, declared them. 

| ſelves Children of the Moſaic Covenant, and 


communicated in the Bleſſing of the Altar upon 


which they were offered — So, in like manner, 


Pagans, by eating of an Idol's Sacrifice, ac- 


| knowledged themſelves in League with him and 
| depended on his Protection. Here the Apoſtle 
corrects himſelf. What ſay I then? that an Ide : 


2 1 Cor. x. 1—22. „ 


241 


is any Thing? Do I by this Application allow 


that an Idol is morally, as to beneficial Influen- 
ces, any Thing? or that what is offered in Sa- 
 crifice to Idols is, in this Senſe, any Thing? By | 
no Means. But I fay, that the Sacrifices of the | 
Heathens are offered to, I know not what, in- 
ferior Deities or Dæmons, and not to the true 
God; and I would not that ye ſhould hold 
Communion with Dæmons. Theſe Chriſtians, | 
with whom St. Paul is arguing, ated upon their 
old Pagan Principle of Intercommuntty. They 
were, like the Athenians, | dzodzquorigepe: ] at- 
tached to various Divinities. > This was agree- 
able enough to the Genius of Heathen Superſti- 
| tion, which allowed its Votaries in the Acknow- | 

ledgment of © many Gods and many Lords. But 


« to us Chriſtians there is but one God and one 


Lord. The pure and undefiled Religion of 


Jeſus reclaims us from the Errors of Paganiſm, 
excludes every Iaol-God, baniſhes every 1dol- 


Lor a, and confines our Addrefles to the One God, 


a \ This Gelen is properly put by St. Paul, who had 1 
denied that Idols were any Thing. Ch. VIII. 4. The Worſhip- 


pers, however, imagined they were Something. Elſe why did 
they worſhip them? Indeed Protection is expreſſed in the very 
Name of a futelary Deity. So that the Apoſtle's Argument muſt 


neceſſarily ſuppoſe an Idol to be Something, though He himſelf 
| denies it to be any Thing, | 


b Ads XVII. 22. „ 
through 


27.0 


through the powerful Interceſſion of the One 


Mediator. To partake, therefore, of an Idols 
Feaſt, is renouncing at once our Chriſtianity and 
the Benefits of it. For what Concord hath 
« Chriſt with Belial ?” Indeed, ſays the Apoſtle, - 
ye cannot drink the Cup of the Lord and the 
Cup of Dzmons ; ye cannot be Partakers of the 
Lord's Table and of the Table of Dzmons. 


That is, ye cannot receive any Benefit from 
Cbriſt, if ye hope and expect to receive any 
from Dæmons. He is plainly ſpeaking of an in- 


ward or ſpiritual Communion, for as to the out- 
ward, material Act, they communicated with 
Both. Nay they not only cut themſelves off 


from all the Benefits of the Chriſtian Sacrifice, 


2 If we obſerve the Apoſtle's Deſign in this Argument, fays 
the Author of the plain Account, it will appear that he had not 
the leaſt Occaſion to ſpeak here of the Benefits of Chriſt's Death, 


The Reaſon follows. St. Paul's Deſign was to incite the Corin + 
 thians to flee from Idolatry, by ſhewing them what a Crime it 


muſt be in a Chriſtian to do (what was accounted) Honour to the 


Gods of the Heathens, by feaſting upon, and partaking of their 
Sacrifices. In order to do this, it was not to his Purpoſe to ſay, 
By eating Bread and drinking Vine in the Lord's Supper you par- 
take of all the Benefits of Chriſt's Death, and therefore you can- 
not eat of the Heathen Sacrifices. Neither do I ſee that this i is 


any Argument at all to the Point in his View. — Very true. 
And therefore he argues the direct contrary Way. You partake | 
of Heathen Sacrifices, and therefore you cannot partake of the 
Benefits of Chriſt's Sacrifice, This, I ſay, is an Argument 8 


his ene and folly n what he aimed at. 3 
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but likewiſe expoſed themſelves to the juſt Re- 


ſentment of the ſupreme Being, who is © a jea- 
« lous God, and will not give his Glory to an- 
ce other.” Do we provoke the Lord to Jealouſy? 
are we ſtronger than He? With theſe Queſtions | 


the Apoſtle breaks off. Having laid down his 


Principles, he leaves the Concluſion to be drawn, 
with greater Advantage, by themſelves. And 
Indeed it is very obvious. He plainly refers 
them to the Hiſtory of their Fathers, where 
they might read at once their Crime and their 
Puniſhment. And, without Contradiction, the 
ſame Crime, which devoted the Fathers to tem- 
poral Puniſhment, muſt neceſſarily ſubject the 
Children, ſinning againſt clearer Light, and againſt | 

greater Mercies, to a heavier Condemnation, 

We have now diſcovered St. Paul's Notion of 

the Lord's-Supper, and have ſeen that it is found- 
ed on that univerſal Practice of feaſting pon Sa- 
crifices, Let us next proceed to examine the 

Goſpel-hiſtory of the Inſtitution, 

It is obſervable, that our Saviour frequently 
took Occaſion from accidental Occurrences to 

inculcate the ſaving Truths of his Religion, and 
called his Doctrine by the Name of the Image 
that offered itſelf, 1 Now the Time of the Inſti- : 


2 Thus when Haroeft was approaching, he admoniſhed his 55 
| ea more than on, of the ſpiritual Harveſt, John IV. 35. 


Mat. 
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tution of the Lord's-Supper was the very Day of 


his Death, and likewiſe of the Paſchal-Oblation, 
which, among all the legal Sacrifices, was the 
moſt ſtriking Figure of it. The Thoughts of 


Fees the Diſciples were now intenſely fixed vn Both. 
Jeſus, therefore, ſeizes the Opportunity, adopts 
the Jewiſh Phraſe, and accommodates it, with 
great Propriety, to his own Inſtitution. «© When 


the Evening was come, he ſat down, and the 


c twelve Apoſtles with him. And he faid unto 
them, I have earneſtly defired to eat this Paſſ- 


« over with you before I ſuffer,” This Paſſover 


| —not the Jewiſh, for neither the Time, nor the | 
Poſture, of their eating was agreeable to that ; 
but the Chriſtian Paſſover, the repreſentative Me- 


morial of Himſelf, the Lamb of God,” who 


was ſpeedily to be offered up a Sacrifice and a 
| Ranſom for us all. — Having thus engaged their 
Attention, © he took Bread, and gave Thanks, 

and bleſſed, and brake, and gave to his Diſ- 
5 ciples, ſaying, Take, eat; This is my Body 


« which is given and broken for you. Do this 


| Mat. IX. 37. Meeting a Man who had been nd, he talked of 


ſpiritual Blindneſs. John IX. 39. In the Temple he ſpake of the 
Temple of his Body. John II. 19. Diſcourſing at Jacob's Well = 
"ow the Woman of Samaria, he mentioned /iving Water. John 7 
IV. 6— 14. St. Paul ſtyles me the N Fon of 
Chriſt, Col. II. I1. 


o 
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ce for a Memorial of Me. For I ſay unto you, 
«I will not any more eat thereof, until it be 


_ «fulfilled in the Kingdom of God.“ Likewiſe | 


ce alſo the Cup after Supper; that is, after they 
<« had eaten the Bread, the Chriſtian Paſſover, he 


took the Cup, and gave Thanks and bleſſed, 


and gave to them, ſaying, Drink ye all of it. 


And they all drank of it. And he faid, This 


«js my Blood of the new Teſtament, which is 
« ſhed for you and for many for the Remiſſion 


of Sins. Do this for a Memorial of Me. Ve- 
crily I ſay unto you, I will drink no more of 
4 this Fruit of the Vine, until that OY: when I : 


« This i is 0 the true Connetticn, a as appears by com- 


paring the Evangeliſts together. Matthew and Mark agree in fay- 
8 ing, that our Saviour would drink no more of the Sacramental 1 5 
Cup, till he drank it after a new Manner in Heaven. Luke there- 
fore muſt neceſſarily ſpeak of the ſame Cup, when he adds the 
_ ſame charaQteriſtic Circumſtance. And as the three Evangeliſts 5 


gree in their Application of this Circumſtance to the Cup, we may 


reaſonably conclude, that Luke is ſpeaking of the Bread in the 
Lord's- Supper, when he introduces our Saviour applying the very 
fame Circumſtance to what he calls the Paſſover. — In Ver. 17 
and 20 the Evangeliſt i is not ſpeaking of tuo diſtin Cups, but of 
one and the ſame. He firſt gives an Account of the Inſtitution, 
and then explains the Deſign of it. Agreeably to Mark, who 
expreſsly ſays, that the Apoſtles drank of the Cup before our 8a 
viour told them what it was. And we may reaſonably ſuppoſe 
the ſame of the Bread. The Bread therefore in the 1905 Verſe 
is the ſame with what is called the Paſſover in the 15th. 


ce ſhall | 


[29] 


« ſhall drink it new with you in my Father's 
« Kingdom. And they ſung an Hymn.” * 


This is the whole of what the ſacred Writers 
have recorded concerning the Inſtitution of the 


Lord's-Supper. And it is obvious to remark, 
that the Jeuiſb Paſſover was the Model of the 


Chriſtian. The fame Notion therefore, which a 

Jew would entertain of his Paſſover, Chriſtians 
| muſt now entertain of their Paſſover — the 
Tord Supper. But the Jewiſh Paſſover was a 


Feaſt upon a Sacrifice. And therefore the Chriſ- 
| tian Paſſover muſt be ſo too. 


hut we are not left to collect this Notion of - 
1 che Lord's-Supper from its declared Analogy to 
the Jewiſh Paſſover, which, however, is alone 
ſufficient to eſtabliſh it. — Our bleſſed Lord has 


himſelf expreſſly aſſerted it. In the old Paſſover 


1 very Lamb, that was offered, was eaten by 
the Worſhippers. This could not be done in 
| the new. The Lamb of God, the holy Child 


| Feſus, could not give us his Fleſh to eat. Some 
| Repreſentatives therefore muſt be appointed. 


| Theſe are Bread and Wine. But theſe he em- 
| phatically ſtyles his Body and Blood, one of which 


was broken, and the other ted, for the Remiſſion 


2 Mat. XXVI. 1 Mark XIV. 22-26. Luke XXII, 
. 1 Cor. XI. Ae compared. 
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of our Sins. The Lord's- Supper, 858 3 is a 
Feaſt upon the Body and Blood of Chriſt. Or, in 
other Words, it is a Feaft upon a Sacrifice. 


Having learned the general Nature of the 
Lord's-Supper, we will endeavour to find out 


— Meaning of the particular Phraſes, which L 
occur in the Hiſtory of the Inſtitution. ; 


The firſt is the Name, by which the Bread 1 


in this holy Supper is called, borrowed from a 
celebrated Feaſt among the Jews. As I have 
already taken Notice of this Circumſtance, I 
ſhall only add, that Chriſt is expreſly ſtyled, by 
St. Paul, our Paſſover that is ſacrificed for 
+ «ug. + And our Church acknowleges him un- | 
der the ſame Character, as . the very Paſchal- } 
Lamb which was offered for us, and hath ta- 
« ken away the Sin of the World.” And con- 
| ſequently, the Lord's- Supper muſt bear the ſame | 
Relation to the Paſchal-Fea/?, as his Death did 
to the Paſchal-Sacrifice. 
Our next Inquiry is, what we are to abs 
ſtand by the Term Bleffing. He took Bread and | 
bleſſed. Does the Word relate to God only, un- 
der the Notion of Thankſgiving? or to the Bread 
only, under the Notion of Conſecration? or to 


both? Now, not to trouble you with Diſtinc- OH 
NOS; without any Difference, between the © © 


a 1Gor. V. 5. 


= . 


[31 


Words made Uſe of by the ſeveral Evangeliſts, 
nor with Variations in Manuſcripts, it will be 
ſufficient to obſerve, for our Satisfaction in this 
| Point, that St. Paul, ſpeaking of the Cup, ex- 
5 preſly calls it « the Cup of Thankſgiving ſ o cus = 


« e] which we bleſs,” or ſet apart for this ſa- 


_ cred Purpoſe, This is the one natural and ob: 
vious Meaning of the Original. To render it, 
as ſome do, the Cup of Thankſgiving, over which 
we give Thanks to God, is putting a Senſe upon 
the Words, of which they are hardly capable. 


It is manifeſtly perverting the Apoſtles „Deiign, 


inſtead of explaining it, and it is introducing a 
| Repetition and Sameneſs of Expreſſion, for 
which we cannot ſee a Reaſon. And as nothing 
| was conveyed to the Wine, which was not to 
the Bread, we may reaſonably conclude, that 
| what is applied, by the Apoſtle, to the one, is 
| equally applicable to the other. So that this 
ſeems to be the full Meaning of the Phraſe. 
„Our Saviour, having taken Bread and Wine, 
gave Thanks to God for his ineſtimable Love to 
Mankind in ſending Him into the World to 
cc ſigſfer Death upon the Croſs for their Redemption, 
. and bleſſed them, ſeparated and ſet them apart, 
(„s from the common Purpoſes of Food, to be, on 
| © this ſolemn Occaſion, the Repreſentatives and 
. «« Fonte of his Banc and Blood. — Not that the 


Elements 


1 
Elements of Bread and Wine, even after Conſe- 
cration, acquire any real Holineſs, (this is in- 
deed a groundleſs Notion) but they are ſanctifſi- 
ca, or made Holy, merely by Inſtitution. Thus 
the Shew Bread, under the Law, was eſteemed 
Hboh, in Oppoſition to common. * So likewiſe the 
ſeventh Day is holy, being ſet apart, from the 


common Purpoſes of our Time, for the more im- 


| mediate Service of Almighty God. b | An d, 11 4 


the ſame Senſe, the Ground, where God con- 


| verſed with Ms ofes, is called, from the Occaſion, |} 
holy Ground. © . 


Another Expreſſion defervieg Notice 1s chat fa- „ 
1 85 mous one, This is my Body which is broken for | 


you. Strange Senſes have been put upon theſe 


Words. But the true one is obvious. The Lord's |} 
Supper is a Type, and, as ſuch, a Repreſentation, 
buy Aclion inſtead of Words, of Chriſt crucified. 


That is, the Actions of breaking Bread and pour- | 
ing out Wine are ſignificative of Chriſt's Body 


broken, and of his Blood poured out, Juſt as rai- | 


Ing the dry Bones to Life was a Type, a viſible 
Repreſentation, of the Redemption from Baby- 
on, and the Actions in the Paſchal Feaſt a Type | 


particularly remarkable to our preſent Purpoſe, 
i the firſt Inſtance God e, ſays to Eze- 


0 1 90. XXI. 4. I Exod. XX.8. c Exad. III. 5. | 
Kiel, 
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kiel, . Theſe Bones are the whole Houſe of Tfrael,” 
and in the ſecond to Moſes, © This is the Lord's 
* Paſſover.” So, in the Paſſage before us, Jeſus | 
ſays to the Twelve, © This is my Body which is 


broken for you.” Not ſimply, This Bread is 
my Body, for the Original will not naturally and 


grammatically bear that Senſe, but, this whole 
| Service, this complex Action of breaking and 
| eating Bread is or repreſents my Body which is 
| broken for you. The Bread is no more the real 
| Body of Chrjft, than the four Letters which com- 
| poſe that Word are his Body. So again, with 
Regard to the Cup, © This is my Blood of the 
New Teſtament.” That is, this Action of 
drinking Wine is, or, repreſents, my Blood, which 
is /hed for the Confirmation of the New Teſta- 
ment. It is plain he had in View the Words of 
| Moſes. This is the Blood of the Teſtament 


« which God hath injoined to you.” However, 


the Blood of Jeſus is not merely the Seal of the 
| New Teſtament, in which Forgiveneſs of Sins 


is freely offered to every true penitent — it is 


| likewiſe the Cauſe of that Forgiveneſs, the Means 
of our Reconciliation with God. It was ſhed, 


as he himſelf aſſures us, for the Remiſſion f Sins. 


Manifold are the Proofs, which concur to eſta- 
bliſh this important Truth. But I cannot en- 
| large upon them in this Place. Only let me 


C add, 


[44] 
add, to aſcertain the Scripture Notion of Redemp- | 
tion, that our bleſſed Saviour laid down his 
Life for us, in the ſame Senſe as a Man Iays | 
down his Life for his Friend; or, to borrow 
his own moſt beautiful and expreflive Image, as 
the good Shepherd layeth drwn bis Life for the | 
Sheep. * — Our Saviour's Death, therefore, is at | 


once the Means of our Pardon, and the Seal E 


of it. 

Nor does this Redemption by Chrift derogate, 

in the leaſt, from the Mercies of God. It was 
indeed the Effect of them. The Chriftian Scheme 

ts founded in the Benevolence of the Deity. Glo- 
«ry be to God in the higheſt, FOR there is 
Peace on Earth, (ſo it ſhould be tranſlated) 
« Goodwill towards Men. And again, So 

« God Ived the World, that he gave his only 

© begotten Son, that whoſoever believeth in him 
« ſhould not periſh, but have everlaſting Life.” © 
And to mention but one Paſſage more, * God 
being rich in Mercy, for his great Love where- 


« ith he loved us, even when we were dead 8 


cc ce Sins, hath quickened us together with Chriſt, 
that he might ſhew be exceeding Riches of his 
15 « « Grace in his Kindneſs towards us through Chrift 


9 JF ſus.” * This f is the uniform 1 of the 


a JebyX.1.  b fob Hon. e Tabu LIL. 16. 
5 ſacred 
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ſacred Writers. They, every where, repreſent 
the God and Father of Mercies ſurveying, with 
the moſt tender Pity and Compaſſion, a wretch- 
ed Set of Creatures loſt and hopeleſs. © He 
« hooked, ſay they, but there was none to help ; 
and he wondered that there was no Interceſſor. 
Therefore his ewn Arm brought Salvation.” 
And here we cannot but remark a material | 
Difference between the Old Teſtament and the 
New. The Benefits of the former were con- 
fined to a particular Nation, being appropriated 
do the Inhabitants of Jeruſalem and the Men of 
Judab, one Part of the Poſterity of Abraham. 
"Thoſe of the latter are equally applicable to the 
 awhole Race of Adam. They were freely offered 
to the firſt Man, and ſhall be graciouſly diſpen- 
ſed to the laſt. © This is my Blood which is /hed 
for you and for many,” that is, for all, as the 
Word frequently ſignifies. * Agreeably to other 
Parts of Scripture where we are told, that 
« Chriſt gave himſelf a Ranſom for all.“ And 
again, „He is the Saviour of all Men.” *— The 
Toſtuence of the Sun of Righteouneſs like that 


a Not to multiply Inſtances in ſo glein a Caſe, it will be fuf- 
ficient to ſet down one Paſſage in the Epiſtle to the Romans. IV. 
16. 17. — Abraham, who is the Father of us a/l. As it is writ- 
95 ten, I have made thee a Father of many Nations. 
:..- b Time 11:6.---. 8 i Tim. IV. 10. 
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VVV 
of the material Sun, extendeth itſelf through- 
out all the Works of God, and Nothing, that 


is capable of receiving it, ſhall be hid from the 


Heat thereof. 
It is worth noticing, that our Saviour dye | 
This is my Body which 7s broken — This is 
my Blood which 7s ſhed, for you.” This af- 
fords us an Anſwer to a very trifling Objection, 
urged by ſome with an Air of great Importance, 
to the Notion I have been endeavouring to eſta- 


bliſh. For ſay they, with more Subtilty than 
| Reaſon, as the Lord -Super was inſtituted e- 


fire Jeſus was ſacrificed, it cannot be a Feaſt 
upon or after the Sacrifice. 


To this we reply, that in whatever Lieht we — 


conſider the Lord s- Supper, whether as a bare 


Memorial of a departed Friend, (like ſome cele- 


brated Heathen Feaſts, inſtituted by the Schools 
of Philoſophy, to preſerve the Memory of their 
reſpective Founders) or, in a higher and nobler 
View, as a Feaſt upon the Sacrifice of his Body 
and Blood, it muſt neceſſarily be conſidered as 
relative to an Act that is paſt, And there- 
fore when our Saviour faid, „This is my 
« Body which 7s broken — This is my Blood 
e which 75 ſhed,” he plainly anticipated the Time 
of his Sufferings, and ſpake of himſelf as alrea- | 
dy offered. "Thin: when God injoined the Ob- 
ſervation 


| *© the Land of Egyt — though they were till 


8 ſaid, „ This is my Blood of the New Teflament,” 
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fervation of the Jewiſh Paſſover, he- aid, „For 
ce in the ſelf ſame Day have I brought you out of 


ce there, Nay, they even ate the Paſſover in To- 
« ken of their Deliverance out of Egypt, at the 
« very Time when _ were Slaves and Bond- 
<P: 


Let me ade in paſſi ng, that when Cbrif 


he declared the Abolition of animal Sacrifices, 
and put an End to the Jewiſh Diſpenſation. = 
For, to borrow St. Paul's Argument, © in that 
he ſays, a New Teſtament, he maketh the 
« firſt Old. Now that which decayeth and WAX- 
e eth old is ready to vaniſh away.” * 
To proceed — © Do this for a Memorial 
« Me.” In this, as in every other Inſtance of 
Chriſtian Obedience, God hath cloſely linked 
our Intereſt with our Duty. What our Saviour 
ſays of the Sabbath is equally true of all the Or- 1 
dinances of Religion. They were made for Man | 


D for his Benefit as well as for his Uſe. © Do | 
| © his” lt is a Paſchal Phraſe. © All the Con- | | 
„ gregation of 1jrael ſhall do it; © that is, ſhall of 
do this Service, ſhall keep this Feaſt, as it is ex- 4 


preſſed in other Places. Do this then, is as 

much as to ſay, Take Bread, give Thanks, bleſs, 

2 Exad. XII. 17. b Heb.VIII.13, c Exod. XII. 47. 
or Pony 21805 3 break, 
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break, and eat; or Do this Service, Keep this 


| Feaſt. So St. Paul ſays, © Chriſt our Paſſover is 
«ſacrificed for us, therefore let us keep the Feaſt,” * 
Then follows the End of this divine Service: 


„Do this [ess Th» ep avepyrow] (not in Remem- = 
brance of Me, as our Tranſlators have unwari- 


ly rendered it, and have thereby given Occa- 


ſion to ſome, who deſired Occaſion, of degra- : 
ding this reſpectable Inſtitution, and of confi- | 


ning the Notion of it to a bare Remembrance of 
an abfent Friend, but) for a Memorial of Me ;” 


that is, according to the ſtrict Propriety of the 


ſacred Phraſe, that God, for my Sake, may re- 
| member you. When God made a Covenant with 
Noah, and appointed the Rarm-Bow for the To- 


ken of it, he told him, The Bow ſhall be ſeen = 


in the Cloud, and I will remember my Cove- 


* nant.” And again, The Bow ſhall be in the | 


0 Cloud, and I will look upon it, that I may re- 
© member the everlaſting Covenant.“ Here the 


Bow is expreſſly ſaid to appear, that God may 


remember his Covenant. Not that it is poſſible ell 


for God to forget his Covenant, even without 
| theſe Signs and Tokens. But in all his Dealings 
with us he lets himſelf down, with the greateſt 
Condeſcenſion, to our Infirmities, and as it were, | 
cloaths himſelf with our Weakneſſes. 80 like- == 
a 1CGor. V. 7. b Ger. ns, 16. 
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wiſe the Blood of the Paſchal Lomb, ſprinkled | 


upon the Houſes of the Hebrews, was for a 
_ « Token where they were. And when I ſee the 


« Blood, ſays God, I will paſs OVET you, when 


«I ſmite the Land of Egypt.“ And in the 
next Verſe the Paſchal Solemnity is expreſly 
ſtyled a Memorial. This Day ſhall be anto 
* you for a Memorial — a Memorial before Ged, 


«as the following Words f and ye ball 
« keep it a Feaſt unto the Lord.” Indeed every 


Part of the Temple Service was, in this Senſe, a 
Memoria! — 4 Memorial before God as well as 


the People. F Ir is needleſs to multiply Inſtances 


a Exod. XII. 13. 


+ I defire the Reader to conſider he following Paſſages. — 
Stones of Memorial unto the Children of Iſrael. And Aaron ſhall 
bear their Names before the Lord for a Memorial —for a Memorial 
before the Lord continually. Exod. XXVIII. 12.29. The A- 
tonement- money — that it may be a Memorial unto the Children 
of Ifracl Zefore the Lord. XXX. 16. The Prieft ſhall burn the 
Memorial of it upon the Altar. Lev. II. 2. 9. 16. V. 12. VI. 19. 
That the Frankincenſe may be on the Bread for a Memorial (as 


evepurnny) XXIV. 7. They brought the Gold into the Taber- 
nacle, a Memorial for the Children of Iſrael before the Lord. Num. 


XXXI. 54. He that maketh a Memorial of Incenſe, as if he bleſſ- 


cd an Idol. V. LXVI. 3. Give a Memorial of fine Flower, Ec- 
cluſ. XXXVIII. 11. N. B. The Memorial of any Thing, is a 


Hebrew Idiom, and means, that ſuch a Thing is for a Memorial, 
the Means of bringing to Remembrance, as it is explained Num. 
V. 15. Thus Lev. XXIII. 24. we meet with a Memorial of 


blowing with Trumpets. Surely ! the Trumpets are not the Ob- 
jet, as the IE Expreſſion ſounds, but the Means of Remem- 
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in ſo known a Caſe. I will mention one for all 
the reſt, as I find it in the elegant Compoſition 
of the Son of Sirach. © He choſe Aaron out of 
cc all Men living to offer Sacrifices to the Lord, 
« Incenſe, and a ſweet Savour, for a Memorial, 


brance. And ſo God himſelf explains it. When ye go to War, 
ye ſhall low an Alarm with the Trumpets, and ye ſhall be remem- 
bered before your God, Num. X. 9. And again, Alſo in the Days 
of your Gladneſs, and in your ſolemn Days, and in the Begin- 
ning of your Months, ye ſhall 4%% % with the Trumpets over your 
burnt Offerings, and over your Peace-Offerings, that they may 
be to You for a Memorial (æraurnots) before your God. 10. And 
the Angel ſays to Tobit, When thou didft pray, I brought the 
Remembrance of thy Prayers before the Holy One. XII. 12. i. e. 
in plain Engliſh, I brought thy Prayer for a Remembrance of 
_ Thee before the Holy One. Another Inſtance will be deciſive. 
The Sacrifice of a juſt Man is acceptable, and the Memorial there- 
of (propeecuvcy aun) ſhall never be forgotten. Eccluſ. XXXV. 7. 


Here the Phraſe, the Memorial of the Sacrifice, is uſed in the 


Senſe of the Law, and fignifies, the Sacrifice for a Memorial, the 
Means of putting God in Remembrance of the Warſhipper. In the 
ſame Senſe Cornelius's Alms and Prayers aſcended for a Memo- 
rial, were had in Remembrance, in the Sight of God. Adds X. 
4. 31. i. e. they were the Means of putting God in Remem- 


| brance of him. — So it is in the Lord's-Supper. We do the 


preſcribed 4ions for a Remembrance or Memorial of Chriſt cru- 
cified; i. e. we offer Chriſt for a Remembrance or Memorial of 
Us before the Father. And here let no overzealous Objector firſt 
miſtake my Meaning, and then charge me with introducing Po- 
pery. The Term Offering, when rightly underſtood, hath a very 
innocent Import. And my Intention, from what has been alrea- 
55 dy faid, is, I think, clear and obvious. In ſhort, by offering 

Cbriſt, 1 only mean, repreſenting before the Father, by fignifica- 

I. ve Actions, the Death of his Son. Inſtead of telling in Words, 

| * 


mn 2 
* to make Reconciliation for his People.“ In 
the ſame Senſe, the Lord"s-Supper is a Memorial, 
a Token to put God in Remembrance of us. 
CHRIST is not the OBJECT, but the 
MEANS of REMEMBRANCE. *« What- 
ce ſoever ye ſhall aſe the Father in MY NAME, 


we tell, by Actions, the full, perfect, and ſufficient Sacrifice, Ob. 
lation, and Satisfaction, which Chriſt made, bf his own Obla- 
tion of Himſelf Once offered upon the Croſs, for the Sins of the 
| Whole World, And, agreeable to this Notion of the Rite, 1 
find in the firſt Liturgy of King Edward VI. (and in the Scotch 


Form) this Memorial, or Prayer of Oblation, which Bucer, in a 


| Rage of Reformation, prevailed to have ejected. Wherefore, 
O Lord and heavenly Father, according to the Inſtitution of | 
„ **thy dearly beloved Son our Saviour Jeſus Chriſt, we thy hum- 
ble Servants do celebrate, and make here, before thy divine Majeſ- 
45, with theſe thy holy Gifts, the Memorial which thy Son 
«hath willed us to make; having in Remembrance his bleſſed 
„ Paſſion,” &c. The Interpretation here offered, ſo far from 
being juſtly chargeable with the ſhocking Doctrine of Trans/ub- 
Pantiation, is really ſubverſive of it. And if our Liturgy ſhould 


be ever again publicly reviewed, (which is much to be wiſhed) 5 


it is humbly hoped that this Memorial, ſo eſſential to the Service, 

may be replaced in its antient Station, — The celebrated Author 
of the plain Account, not attending to this Notion of the original 

Phraſe, but reſting entirely on the bare Sound of the Engliſh, 

has writ a great Deal, in his Way, about the Memorial or Re- 

5 nenbrance of Chriſt, which, to * me Ys. is juſt no- 
thing to the Purpoſe, 

As to the Plain Account, 1 heard Whiſton fay, that he told 
© the Quen, that the Biſhop did not underſtand the Nature of the 
© Sacrament ſo well Now, as when Kaum Tears old.” Middleton" » 
3d Letter to Warburton. 

a Eccluſ. XLV. 16. 


| F | | | « ſays 
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ce ſays the $aviowr of the World, he will give it 


«you. Hitherto have ye aſked Nothing in | 


« MY NAME; aſk and ye ſhall receive. 
Now eating Bread and drinking Wine in the 


Name of Chriſt, is praying to God by - Acbiam 


inſtead of Words. It is, in the Language of 
St. Paul, ſhewing forth the Death of Chrift, ex- 
preſſing our Faith in his Blood, and pleading 
the Merits of it before the Throne of Grace. 
In ſhort, it is humbly beſeeching God, that, 


for the Sake of our crucified Redeemer, he 


would remember us for Good; or, in the affet- | 
ing Language of the ſacred Pſalmiſt —— RE- 
MEMBER us, O LORD, with the Favour | 
that thou beareſt unto thy b vi * us with 
tby SALVATION. 


Our Saviour adds, 1 will no more cat there- 


« of, until it be fulfilled in the Kingdom of God 


„ will not drink of the Fruit of the Vine, 
ce until J drink it zew with you in my Father's 


« Kingdom.” Here the Happineſs of Heaven 
is, in a familiar Manner, repreſented under the 
Image of a Feaſt. But leſt the Diſciples ſhould 
_ vainly flatter themſelves with the Thoughts of a 
| temporal Kingdom and a carnal Banquet, he 
expreſſes himſelf in ſach a Way as muſt obviate 
all Miſtakes until! it be fu}, ah I drink 


a vu XVI, 23.24 9 
It 


tat 


tit new with you. His Meaning is, They ſhould 
not celebrate this Feaſt together again till they 


| met in Heaven, where they ſhould feaſt really 


and truly, as they now did ſacramentaliy and 7y= 


| prically, on the Fruits of his Paſſion. — And bleſſ- 
ce are They which ſhall be called to the Mar- 


riage-Supper of the Lamb! | 
| Chrift concluded his Paſchal Solemnity, as s the 
Jews were wont to conclude theirs, with a Hymn. 
What Portion of ſacred Writ, and, no Doubt, 
| ſome Portion of ſacred Writ, was rehearſed on 

this Occaſion, we cannot determine with any 


Certainty. Very probable it is, that, as the 

| Chriſtian Paſſover was formed upon the Jewiſh 
Plan, ſome choice Paſſages might be ſelected 
out of the Song of Moſes. You will bear with 


me while I recite to You the moſt ſtriking Parts 
of this fine and animated Compoſition —— «I 
« will ſing unto the Lord, for He hath b 
ed gloriouſiy. The Lord is my Strength and 
c my Song, and he is become my Salvation. 
„Thy right Hand, O Lord, is become glorious 
«in Power; thy right Hand, O Lord, hath 
« daſhed in Pieces the Enemy; and in the 
« Greatneſs of thine Excellency thou haſt over- 


5 «thrown them that roſe up againſt thee. Who 


eis like unto Thee, O Lord, Who is like unto 
* glorious 1 in Holineſs, fearful in | Praiſes, 
bs BT | 2 « doing 
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« doing Wonders! Thou in thy Mercy haſt 
« led forth the People which Thou haſt redeem- 


«ed; Thou haſt guided them in thy Strength 70 . 
« thy holy Habitation. Fear and Dread ſhall fall 
a upon thine Enemies; by the Greatneſs of thine 


„Arm they ſhall be as till as a Stone; till thy 


« People paſs over, O Lord, till the People paſs 
Ver which Thou haſt purchaſed. Thou ſhalt 


« bring them in, and plant them in the Mountain 
« of thine Inheritance, in the Place, O Lord, 


c qohich Thou haſt made for Thee to dwell in; in the | 
cc Q. anctuary, O Lord, which thy Hands have | 
«eſtabliſhed. — The Lord ſhall reign for ever | 


c ond ever. 


- Sing ye to the Lord, for He 


ec hath tri 1 gloriouſſy.. 


'Theſe Parts of the Hymn being 10 applicable 


to the Chriſtian Feaſt, I cannot but think that 
they were uſed by Jeſus and the Twelve. And 
I am the more confirmed in this Opinion from 
a Paſſage in the Revelations, where the Redeem- = 

| ed of the Lord are repreſented, in St. John's Vi- 
ſion of the Church in Heaven, ſinging the Song 
« of Moſes and of the Lamb. 


Having diſcovered the true Notion of the 


 Lord's-Supper, and explained the Meaning of + | 
the moſt remarkable Phraſes, which we find in 
the Hiſtory of the Inſtitution, Nothing now re- 


a XV. 3. 


PR mains, 


a6] 
mains, but to explain the Qualifications of Thoſe 
who would reap any Benefit from this ſacred 


| Feaſt; and to preſs you to a Conſtant Celebra- 
tion of it. 
The Nature of this Feaſt is of itſelf ſuficient . 
to aſſure us, that it ought to be a conſtant Part 
of Divine Worſhip. Sacrifice, we know, was 
always among all Nations, eus as well as Gen- 


tiles, the external Rite of Supplication, the ſtand- 
ing Means of addreſſing themſelves to their re- 


ſpective Deities. Now the Sacrifice of Chri/t 
ſucceeded into the Place of animal Sacrifices. 
|| The Lord Supper therefore, which is a Repre- 
ſentation of his Sacrifice, is the ſtanding exter- 
nal Rite of Prayer and Supplication in the Chriſ- 
tian Church. And what we thus argue from 
the Nature of the Chriſtian Feaſt, is abundant- 
ly confirmed to us in the ſacred Records of our 
Religion. In the firſt and pureſt Ages of the 
| Goſpel, as the Scripture expreſly aſſure us, the 
End, for which Chriſtians met together on the 
firſt Day of the Week, was to break Bread. On 
|| this /fated Day, as a Heathen Writer reports, 
the Chriſtians aſſembled before Day-light, to 
ſing a Song of Thankſgiving to Chrift as a God, 
and to bind themſelves by a Sacrament not to 


1 any Kind of Wickedneſs. Which done, they | 


2 Ads XX. 7. 


departed. = 
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| departed, and met together again to partake in 
common of an innocent Meal. And it is remark- 


able, that thoſe Words in the firſt Epiſtle to the 


Corinthians, —When ye come together into one 
Place this is not to eat the Lord's-Supper — are 
thus paraphraſed in a very antient Tranſlation * 
Ve do not eat and drink as becomes the Day 


of our Lord — Which plainly ſhews, that par- 
taking of the Lord's-Supper was, in thoſe Times, 


the proper Duty of the Lord's Day. 


How ſome among us can allow themſelves _ 


in a conſtant Neglect of this important Duty, 

I know not. Such Perſons, it is plain, have no 
Regard to the laſt Injunction of their dying Sa- 

viour, when he commands them to Do this; 


nor to their own true Intereſt, when he com- 


mands the doing it for God's Remembrance of 
them. Do this — is as poſitive and expreſs a 
Command, as any to be met with throughout 
the whole Scripture. And the Doing it is the 
appointed Means of drawing down upon them | 
the Bleſſings of Heaven. But, perhaps, they 


have wrong Notions of it — have entertained 7 


groundleſs Conceits of, I know not what, pre- | 
paratory Purifications, picked up from ſome _ 
well-meaning but miſtaken Writers, who have 
preſcribed a Multiplicity of little, unedifying 


a a Syriac. 


Rea 
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Requiſites, and have thereby ſpread a Gloom o- 
ver this moſt comfortable Sacrament, and have 
turned the Cup of Thankſgiving into a Cup of 
Trembling. Far be it from Me to widen the 


narrow Gate, or to looſen the Bands of the 


| Goſpel. But to reduce them to the contracted 
Limits of ſome modern Syſtems, will render 
the one impaſſable, and the other intolerable. 


And Nothing, I am perſwaded, has more con- 


tributed to bring this ſacred Ordinance into Diſ= 

uſe and Contempt, than ſuperſtitious Notions | 

| of it. True indeed it is, and muſt not be de- 

| nied, that He that eateth and drinketh mur 
 thily, eateth and drinketh his own Condemnation, 
That, which was intended to be a Savour of 

Life unto Life, will be to that Man a Savour of 


Death unto Death. But then we likewiſe know, 


that the Sacrifice of the Wicked is an Abomina- 
tion to the Lord, and their very Prayers are 
turned into Sin. What muſt they do then? Muſt 
they forſake the aſſembling themſelves together, 
as the Manner of ſome is? Nay — But let the 
| wicked rather forſake his Ways, and the unright- 
eous Man his Thoughts, and let him return unto 
| the Lord, for he will have Mercy upon him, 
and to our God, for he will abundantly pardon. 
And the Rule is the ſame with Regard to the 
Lord nance. St. Paul does not adviſe the un- 
Charitable 
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_ charitable Corinthians to keep away from this 
| facred Feaſt, but to come to the Celebration off 
it in a proper Manner. Let every Man examine 

and approve himſelf, and SO let him eat of that 
Bread, and drink of that Cup. Our Church has 
determined the Caſe in the ſame Manner. If 
c any Man ſay, I am a grievous Sinner, and 
s therefore am afraid to come; wherefore then 
edo ye not repent and amend? When God calleth 


« you, are ye not aſhamed to ſay, You will not 


come? When ye ſhould return to God, wil! 
e ye excuſe yourſelves, and ſay, ye are not rea- 
dy? And the Invitation is addreſſed to Such |} 
as, truly and earneſtly repenting them of their 
Sins, intend to lead a new Life. However, let 
us be cautious not to run into the oppoſite Ex- 
treme. As God inſiſts upon our communicating, 
ſo he inſiſts upon our communicating well too. 
I mean — with ſuch good Diſpoſitions as will 
fit frail and imperfect Creatures to appear in the 


Preſence of their Maker. — And the good God | 


| pardon every one that prepareth his Heart to 
| ſeek the Lord in this Holy Feaſt, though he be 
not purified accordin g to the Purification of the 5 
Sanctuary! 


The Qualifications requiſite to render this, 


and indeed every other, r religious Act and Office ; 
A available for Acceptance i in the Sight of God, 


neces | 


[ 49 ] 
are, I conceive, theſe Three — N — 
Faith — Charity. _ 

To be ſorry for our Offences, is the firſt Step 
toward Amendment. Repentance, therefore, is the 
| indiſpenſable Duty of every Sinner. But Sorrow 
for Sin is not the Whole of Repentance. It 
muſt be compleated and perfected by the moſt 
ſincere Intentions of Amendment, and the moſt 
= unfeigned Reſolutions of Obedience. ; 
Nor is this all. Repentance, though neceſ- | 
fary, is not of itſelf ſufficient, to Salvation. The 
| Reaſon is obvious. Becauſe a future Obedience 
| would ſtill have been due from us, if we had 
| never offended. How then can That, which is 
but the Duty of a Saint, make Atonement for a 
Sinner? The Law of Nature injoins a perfect 
and unſinning Obedience, without any healing 
Clauſes in Caſe of Diſobedience. Suppoſing no 
Diſeaſe, it preſcribes no Remedy. Allowing for 
no Tranſgreſſion, it provides no Pardon. This 
5 is the unſpeakable Gift of God through Chriſt. 
The Religion of Jeſus ſuppoſeth us to be Sin- 
ners, and treateth us as ſuch. In his wounded —̃ ol 
| Side a Fountain was opened for Sin and for Un- _ — 
| cleanneſs. Repentance therefore muſt be an eſ= | - 
ſential Part of his Religion. The Merit of his | 
| Sufferings ſtamps a Value upon Repentance, and 
maden it available unto Life. 


— 11 
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" Hove Faith in Chriſt becomes another indiſ- 


penſable Article in the Religion of a Sinner. 
Accordingly St. Paul, in opening the Divine 
| Counſel, teſtifies both to Jews and Greeks, Re- 
pentance towards God, and Faith towards our 
Lord Jeſus Chriſt. Now by Faith we are not to 
underſtand barely a Belief in the Prophetic Cha- 
racter of the Bleſſed Feſus — (a Mabometan will | 
believe this) — nor yet a Belief in his Priefthood, | 
if we conſider him only as a Creature; but Faith 
| likewiſe in his Divinity, THAT alone gave | 
Virtue and Energy to the Blood of the Croſs. And | 
therefore That Faith alone wall be imputed to 1 
us for Righteouſneſs. = 


But though Faith begins in the Underſtand- 


ing, it muſt not end there. The Faith required 
by the Goſpel (whatever Enthufiafts may vainly | 
dream) is not a barren, ſpeculative Principle, | 
but operative and practical, purifying the Heart, 


and benevolently exerting itſelf in all the various | 


| Charities of Beneficence. 


Charity therefore is the finiſhing Article in | the 


Religion of a Sinner, the End of the Command- | 

ment, and the very Bond of Perfectneſs. Fa- 
ther, forgive us our Treſpaſſes, as we forgive | 
hem that treſpaſs againſt us — is not leſs the | 
Voice of Reaſon than of Authority; and Nature 


herſelf would have e us this Duty, if the 'F 
Goſpel <4 


wy 
= 
1 


1 1 


Goſpel had not injoined it. One Man, ſays the 


Son of Sirach, beareth Hatred againſt another, and 


doth He feek Pardon of the Lord? He ſheweth no 


Mercy to a Man that is like himſelf, and doth He 
aſk Forgiveneſs of his own Sins? Such a Beha- 
viour is highly inconſiſtent with the Rules of 
common Juſtice. And therefore he very ſuitably 


giveth this Admonition. Forgive thy Neighbour | 
| the Hurt that he hath done to thee, ſo ſhall thy 

Sins alſo be forgiven thee when thou prayeſt. — If 
this was the Sentiment of a Jew, how ſhould 
the ſame Principle influence the Addreſſes of a 
Chriſtian ! — at that Seaſon more eſpecially, 
when he is, in a particular Manner, calling to 
. Mind the exceeding great Love of his dying Sa- 
viqur, and repreſenting it before his Father which 


is in Heaven. On this Occaſion, ſurely, if on 


any, we ſhould put on Bowels of Compaſſion, and 
forgive one another, even as God, for Chriſt's Sake, 


hath forgiven us. For if, in our common Inter- 


_ courſes with each other, he that hateth his Bro- 
ther is a Murderer; in this moſt ſolemn Act of 
our Religion the Colour of the Offence will be 


infinitely heightened, and the uncharitable Com- 


. municant will be juſtly ranked among thoſe lead- 
| ing Murderers — the Crucifiers of the Lord Y of 
EE Life. | 


„ n Nee 
—— nc SE — 


e 


* ——— BRAG of — nd TT _ 5 eee LIT 
71 Wwe RCTs 


* 


* 822 — k — — —— . — 
22 3 * — 2 7 — — 2 Wen, — — 
— — 2 — == — it I eiii mm 2 * * 


* 
——— —— — j——V— ᷑˖ ũ œl! e drr. 


rr — 
8 . — wo ge 
* 


a > 


"Xx 


[ 52 ] 


And that this is really no Aggravation, but a 


juſt State of the Caſe, will appear, if we conſi- |} 
der that celebrated Paſſage of St. Paul, where he | 
treateth of eating and drinking unworthily in this 
ſacred Feaſt, For though it is commonly ſup- 
poſed, that the Crime of the Corinthians was a 
Want of Sobriety, yet, upon a cloſer View, we 
| ſhall diſcover it to have been a Want of Charity. 


The Apoſtle introduceth his Diſcourſe with 


a becoming Cenſure of their Animgſities and Di- 
viſſons. © In this that I declare unto you, I praiſe 


ce you not, that ye come together not for the 


ce better, but for the worſe. For firſt of all, 
« when ye come together in the Church, I hear 
e that there be Diviſſons among you; — (their 


« Diviſions, you hear, are the Subject of his 
« Cenſure) — and I believe it of Some of you. 
« For there muſt be even Herefies among you, 


«that they which are tried and approved may 
be made manifeſt among you. Your coming | 
© Zogetber therefore into one Place, is not to eat 
« the Lord's-Supper. For when You eat, every 
one ſeizes, greedily, his on Supper.” They | 
met together, profeſſedly, to eat the Lord 's-Sup- 


per, and yet ate a e of a vey: different Na- 


a Grace W e quo verbo fignificatur, tumul- 
*vanter admodum , & nes prorſus ordine omnia lic Celta. . 
nu in locum. 


ture. 5 
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ture. The Lord - Supper is a Fraſt of Charity, 


and therefore inconſiſtent with their Animoſities. 
It is a ſocial Feaſt, the joint Act of the ſeveral 


Members of the ſame Body, and therefore in- 


cConſiſtent with their ſplitting into Parties, and 
eating ſeparately by themſelves. The Conſe- 
gquence of this their Conduct was ſuch as might 
naturally be expected. One feaſted while ano- 
ther wanted. The rich, who brought much, 
ate their Bread to the full; and the poor, who 


could bring nothing, lacked. In your Aſſemblies, 


ſays the Apoſtle, one is hungry, and another 
* — (not drunken, in the groſs Senſe of the Term, 
* but) — full.” It ſtands in Oppoſition to Hun- 
ger or Want, and muſt therefore ſignify Ful- 
ne, or Abundance. The Word has the ſame in- 
nocent Meaning in other Places. When Jeſepb 
entertained his Brethren, we are told, that they 
drank and were merry ($w:ydyow) with him. 
And in Jeremiab God ſays, (ues$vow) I will ſa- 
tiate the Souls of the Prieſts. And again, I 
have ſatiated the weary Soul. And in St. John, 
the Governour of the Feaſt ſays to the Bride- 
groom, every Man at the Beginning doth ſet 
forth good Wine, and when Men have well 
drunk (ae,) then that which is worſe. In 
kh theſe Places, as well as in the Paſſage before 


, the Word has a very innocent Meaning. 


So 
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So that the 1 ntemperance of the Corinthians, 


here cenſured by the Apoſtle, was merely rela- 
tive, and reſpected only the Occaſion of their 5 


Meeting, which was to eat the Lord - Supper. 


Inſtead of eating, as became the Sacredneſs of 
the Entertainment, ſparimgly, and for the Spiri- 
tual Purpoſes of Religion, they feaſted iberally, 
after their old Pagan Faſhion, to the ſatisfying 
of the Fleſh. And inſtead of diſtributing to the 

| Neceflities of thoſe who could provide Nothing 
for themſelves, they even inſulted their Poverty, 
and put them to open Shame. What! (fays | 
c the Apoſtle, with the warmeſt Indignation) 
ce © hath ye not Houſes to eat and to drink in? 


« (that is, for the common Purpoſes of Life) or 


«deſpiſe ye the (poor Part of the) Church of | 


“God, and ſhame them that have not?” This 


Expoſtulation clearly ſheweth the Nature of | 
their Intemperance, and proveth it to have been 
ſuch only as was unbecoming the Houſe of God. 

For had it been a Breach of the moral Law, it 


would have been, though leſs criminal, yet ab- 


ſolutely intolerable even in their own. © What 
„ ſhall I ay to you? (as the Apoſtle goeth on) 
« ſhall J praiſe you? In this I praiſe you not.” | 
To give a Check therefore to this Spirit of In- 
_ tempera nce, and to heal their Breaches, he lays : 
before them an Account of the Inſtitution, the 


very 


1 
very ſame as he had perſonally delivered to them 
before. Now from this Account it plainly ap- 


pears, that the Materials of this Fraſt, though, 
ſenſibly, Bread and Mine, are, ſpiritually, the Body) 
and Blood of Cbriſt; and therefore they are to 
be eaten as ſuch, and not as common Food. And 
füce Chrift, who died for all his Diſciples, diſ- 
tributed the Bread of Life equally to all, it is the 


Duty of the Church to follow his Example. 


Where the Maſter of the Feaſt has made no Dif- 

| ference, the Gueſts ſhould make none. He then 

| proceedeth, very naturally, to lay before them 
the great Danger of eating and drinking wnwor- 
e Wherefore whoſoever ſhall eat this 
0 Bread and drink the Cup of the Lord unwor- | 

« th;ly ſhall be guilty of the Body and Blood of 

| © Zhe Lord.“ Now the Corinthians by their un- 
charitable Carriage to their poor Bretheren had 


been eminently guilty in this Reſpect. The 


| Reaſon is this. We are in general the Body of 
Chriſt, and Members in particular. Conſequently 


an Offence againſt particular Members is an Of- 
| fence againſt the Head of the Body of which 


they are Members. This is our Apoſtle's De- 


: termination of the Caſe upon another Occaſion. 


« When ye fin againſt the Brethren, ye fin a- 
| e gainſt Cbrift.” ” The Relation aggravates the 
8 Oſfence. And our Maſter himſelf has likewiſe 


aſſured | 


\ 
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aſſured us, that in the laſt Day, he will look 
upon all our Actions, whether good or evil, 
which we have done to each other, as done to 
Himſelf. « Verily I fay unto you, inaſmuch as | 
«ye did it unto one of the {aft of theſe my Bre- 


ehren, ye have done it unto Me.“ And from 


this Danger St. Paul exhorts the Corinthians to 
ſearch their own Hearts and Tempers, and to 
make the Inſtitution the Rule of their Exami- 
nation. But let every Man examine and ap- 
cc prove himſelf, and ſo let him eat the Bread 
Land drink the Cup (that i is, let him commu- 
e nicate worthily.) For he that eateth and drink- 
c eth unworthily, not diſcerning the Lord's Bach, 
* (not making the proper Difference between 
«this ſacred Feaſt upon the Body and Blood of 
« Chriſt, and a common Meal) eateth and drink- 
eth Condemnation to himſelf, For this Cauſe 
many among you are ſick and weak, and many 
e ſleep. Becauſe ye have preſumed to eat and 
drink Unworthily, and have thereby made your- 
ſelves guilty of the Body and Blood of the Lord, 
ye have been plagued with diverſe Diſeaſes, and 
. ſundry Kinds of Death. For if we would judge 
«ourſelves in this Matter, we ſhould not be ſo _ 
6 « judged as to be puniſhed by the Lord. But | 
when we are judged of the Lord, we are on- 


| 8 Our ln Quzach, And thus fhll ye eat it. Exod, XII 11. 


191 
ec ly chaſtened by him, that we ſhould not be 
. condemned with the World.“ Even theſe Vi- 
ſitations are the kind Corrections of a Father, to 
reclaim us here, that we may not be condemned 
with the unbelieving World hereafter. Where- 
« fore my Bretheren, (a winning Appellation this) 
when ye come together to eat (the Lord"s-Sup- 


e her) eudexede Receive one another.” Our pub- 
lc Tranſlation ſays, farry one for another. But 


how could they wait for each other, when they 
were already met together ? Or how could the 
Apoſtle exhort the poor to wait for the rich, 


| when, according to the Tranſlation, the rich 0 
were aſſembled before the poor? The Duty here 


recommended was plainly reciprocal, and re- 


1 ſpected both Parties, the poor as well as the 
rich. The rich, we have ſeen, deſpiſed their 
poorer Bretheren, and excluded them from the 


Lord's Table. And the poor, no Doubt, had 5 


| their Reſentm-nts againſt the rich. The Apoſtle 7 0 
| therefore preſſeth upon Both mutual Benevo- 

| lence. Receive ye one another. We meet with 
the ſame Exhortation elſewhere. Receive one a- 


nother, as Chriſt alſo hath received us. If Chrift 


om. XV. 7 The Greek Word is not the ſame in this Place. 


| But li, in this Senſe occurs frequently, both ſimple and em. 
| pound. See Mat.” 14. Phil. II. 29. Col. IV. 10. 3 John. X. 


. 
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hath received us, we ought alſo to receive one 
another. If He hath condeſcended to ſtyle us 
Brethren, and to treat us as Friends, we ought 5 
alſo to love as Brethren, and to walk in the Houſe 


| of God as Friends ; and as a Mark of our Eſteem | 


; and Friendſhip to communicate with each other 
at the Lord's Table. And if any Man hunger, 


ee let him eat at Home, that ye come not toge- £2 


ether to Condemnation.” Let the hungry pro- 


vide for their natural Wants, and ſatisfy their b 
bodily Appetites in their own Houſes. The Church | 


is not the Place for it. Otherwiſe you will come 
| together to your own Condemnation. Your ve- 
ry Table will become a Snare. And the Things, | 
which ſhould have been for your Health, will 1 
5 be to you an Occaſion of falling. 5 
I have dwelt the longer on this Point, not 


merely to let you into the true Deſign of the A- 
poſtle's Argument, but likewiſe to ſhew You, 


that Charity is of prime Importance in the Reli- | 
gion of a Chriſtian, Whithout it Faith is vain. 


Teal for the Cauſe of God and Religion is of 
none Effect. And the Force of our Prayers is 


turned againſt ourſelves. Our Saviour's Advice = 2 


on a like Occaſion is very applicable to the pre- 
ſent. Therefore if thou bring thy Gift to the Altar, 
and there remembereſt that thy Brother hath | 
gh Kain thee, leave there 192 Gift before the 

| — Altar, 
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Altar, and go thy Way ; firſt be reconciled to thy 
Brother, and then come and offer thy Gift. 


And here I cannot but obſerve, that a Want 
of Charity is by no Means an Excuſe for not 
communicating. To communicate, and to com- 


municate worthily, are Duties alike indiſpenſa- 


ble. Indeed, of the two Evils, it is better not 
to communicate at all, than to communicate 


1 Ancharitably. Only let me remind you, that 
the very fame Diſpoſition of Mind, which ex- 


cludeth vou from the Lord's Table here, will 
for ever exclude you from it hereafter. 


And as Charity thus teacheth us to forgive, _ : 
to think, and to ſpeak well of every one, ſo will 
the ſame Divine Principle incline us likewiſe to 


do well to every one. As it thinketh no Evil, ſo 


3 it rejoiceth in doing Good — it gladly diſtributes, TY 
4 willingly communicates, and by that Means layeth 
app in Store a good Foundation K the Time to 


come. 
With theſe Qualifications ; > A; , 
: Faith, and Charity, ye will be, at all Times, 


meet Partakers of theſe holy Myſteries. Let me | 


UE perſwade you, as ye would not be thought _ 


| titute of either of them, to pay a willing and 
| regular Attendance at the Lord's Table. It is 


| your Intereſt —It is your Duty. And there is 
the r Reaſon to preſs the Necelity of this 
N Service 
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Service, becauſe the Doctrine of Redemption i is 


7 every Day exploded by ſome, and explained a- 85 
way by others. It is our Duty therefore con- 


ſtantly to ſhew forth the SACRIFICE of Chrift 
in a conſtant Celebration of the FEAST bon 
it. Thus ſhall we ſecure to ourſelves an Inte- 


rreſt in his Sufferings. And though Chrift cru- 


cified ſhould ſtill remain inconſiſtent with the 
low Ambition of a carnal Few, and the boaſted 
Refinements of a conceited Moraliſt, yet will 


LS approve himſelf to all his faithful Diſciples 
THE WISDOM as well as THE POW- 


ö ER OF GOD UNTO SALVATION, 


C 611 


An additional N ote. 


Do this — is as poſitive and expres a Come 


mand &c. Page 46. 


Robert Barclay tells us, that the Ceremony of waſhing one an- 


5 ot her's Feet, if we reſpect the Command injoining the Uſe it, 
| hath os nuch to recommend it for a ffanding Ordinance of the 
| Goſpel, as eating Bread and drinking Wine. And again, if we 
reſpect the Nature of the Thing it hath as much in it as the break- 


ing of Bread; ſeeing it is an outward Element of a cleanſing Na- 


ture, applied to the outward Man, by the Command and the Ex- 

ample of Chriſt, to fignify an inward purifying, — Here the Quak- | 
er, in his Zeal againſt Sacraments, either accidentally or wilful- 

ly miſtakes the Meaning of the Aion, and interprets it as an 


Emblem of Purification, whereas it was in 'Truth an Emblem of 
Humility, What our Saviour ſaid about cleanſing was addreſſed 
particularly to Peter, and was merely incidental, being occaſioned 
by ſome Interruptions from that forward Diſciple. But the Ac- 


tion itſelf was occaſioned by the general Ambition of the Twelve. 
Chriſt, at the Inſtitution of his Supper, had twice mentioned a 


Kingdom. This kindled proud Thoughts in the Breaſts of the 
Apoſtles, and each of them was ſeeking the Preeminence in it. 


There was even a Strife among them, as St. Luke reports, which 
of them ſhould be the Greateſt. To give a Check therefore to 


theſe aſpiring, and to teach them hunbler Notions, ſuch as were 


more becoming the Followers of a Cr#cified Redeemer, the meek : 
and humble 7eſus — agreeatly with the Cuſtom of thoſe Times of 


tonveying Inſtruction by ACTIONS as well as Words — con- 


| deſcended even to the loweſt Office of waſhing their Feet. Then 
be ſaid unto them, Know ye what I have done unto you? Un- 
deerſtand ye what this Adtion meaneth? Ye call me Maſter and IF 
Lord; and ye ſay well, for ſo I am. If I then your Lord and 
' HMafeer have waſhed your Feet, ye alſo ought to waſh one ano- 


ther“ 


. 
— .. 


— xn — 


| 
| 
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ther's Feet. For I have given you an Example, that ye ſhould do 
| as J bade done to you, i. e. I have taught you by Example as 
well as Precept, by Actions as well as Words, to be humble. Ve- 
rily, verily I ſay unto you, the Servant is not greater than his 
Lord, neither be that is ſent greater than he that ſent him. The 
Import of the Action, you ſee, was Humility, And fo St. Luke 
will tell us; for St. John and He are ſpeaking of the very ſame _ 
Thing. One relates the Action, both explain it. He faid unto 
them, (after their Hriving for Superiority) The Kings of the 
_ Gentiles exerciſe Lordſhip over them. But ye ſhall not do ſo; but 
he that is greateſt among you let him be as the younger, and he 
that is chief as he that ſerveth. For whether is greater, he that 
ſitteth at Meat, or he that ſerveth? Is not he that ſitteth at 
Meat? But 1 am among you as he that ſerveth, — ſay, the Im- 

port of the Action, and conſequently of the Command, was Hu- 
mility. And therefore whoever diſcovers a humble Diſpoſition, 

in any Inſtance, fulfills the Import of this particular Action, and 
excuſes the Command of Chriſt, This Obſervation may be far- 


Ds ther illuſtrated by another Inftance of a like Nature. In that fa- 


mous Viſion of auclean Creatures (and the Thing being tranſacted 
in a Viſion makes no Alteration in the Caſe) Peter was expreſly 
commanded to kill and eat, The Viſion imported, that the Le- 
gal Diſtinction between Jews and Gentiles was now taken away. 
And, I preſume, no one will deny, that Peter executed the Di- 
vine Command when he converſed with Cornelius and other Gen- 
tiles, though he did not literally eat of the unclean Thing. But 
whatever Notion others may entertain of the Command, Peter 
himſelf underſtood it in this Senſe, as appears from his Diſcourſe 
to Cornelius and his Gentile Friends. Ye know, ſays he, that it 
is anlatvful for a Few to keep Company with, or come unto one of 
another Nation, But God hath ed me, hath commanded me 
by a fignificative Action, that I ſhould not call any Man common 
or unclean. — Theſe two Commands are exactly parallel to each 


other; and the import of * was the ny Thing to be. re. : 
| e | - 


But 
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But the Caſe is widely different with Regard to that other 


Action of eating Bread, and the Command to do ſo. In the Church 
a /tanding Information of Chriſt's Death is necefſary, And 


therefore the very Action itſelf, fignificative of it, muſt be conti- 


nually repeated. For, let Enthuſiaſts ſay what they pleaſe, the 
viſible Church muſt have an external vifible Service, My Author 


allows this. God forbid ! ſays he, that I ſhould think of putting 


away all ſet Times and Places to Worſhip. To meet together we 

think neceſſary for the People of God, becauſe, ſo long as we are 

cloathed with this outward Tabernacle, there is a Neceſſity to the 5 
entertaining of a joint and viſible Fellowſhip, and bearing of an 
cut ward Teſtimony for God, and ſee ing of the Faces of one an- 
other, that we concur with our Perſons as well as Spirits. But 


how is it poſſible to maintain a hee Fellowſhip without ſome 


viſible Actions? How is it poſſible for us to profeſs, in a viſible 
Manner, that we are Members of a Body, the Head of which 
is a Crucified Saviour, unleſs we perform the vi/fible Actions of 
eating Bread and drinking Wine, which He himſelf hath ap- 
pointed for the ſewing forth of his Death? Vocal Prayers are 
not viſi3/e, and therefore cannot anſwer the Purpoſe of keeping 


up a viſible Commuuion. And indeed why ſignificant Words 


ſhould be lawful, and ſignificant Actions unlawful in the Church 
of Chriſt, exceeds a'l the Powers of Logic to prove, Both alike | 


belong to the outwar! Man, and convey, by different Modes of 


Expreſſion, the Tho. thts of the inward. And as to the particu- 
lar Action of eating Bread, it is expreſly appointed to be the 


Sanding Ordinance \.. the Chriftian Church, to ſhew forth the 
Sacrifice of Him who died for it. — He that hath Ears to hear, 
let him hear what the Spirit ſayth unto the Churches. ; 
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